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Point, is neceſſary to the c 
ſettling of the reft : With regard to which, 


"Ty 


'T H E Diſputes betwixt Chriſtians, Ma- - 
5 Jews, and Pagans, and betwixt 
the ſeveral Sects that le: lace amongſt 

each of theſe, are generally about Relgien, 
each Party thinking themſelves obliged to 
defend and . what they eſteem to 


be really ſuc 


and to root out, and abo- 


liſh what they Judge to ag otherwiſe. 


And, 


che Queſtions on this FP a va 
rious, ſo there is one Queſtion, namely, 


W hat true Religion ariſes from, and is founded 


upon, that is previous to them all; the 
right underſtanding and 3 of which 


1 obſerve; . 


TRU E 3 I think, muſt ariſe 
from „and be founded upon, either; the 


moral Fitneſs of things, or the arbitrary 


Will, and Pleaſure of God: And this, I think, 
will plainly appear, when I have ſtated the 


Notion, and ſhewn in what Senſe I under- 


ſſtand the ſeveral. Terms 1 — bret uſe 


of, 


— > 


caring and 


BY the Tom . 1 1 chi = | 
which: is the end of Divine Acceptance: 
| - Or, FC 5 ; 


F245: 


Or, in a Words, it is that which does 2 
render Men OY and 1 to God. 


BV trac Religion, I mean that whick - 
does really; do ſo; in oppoſition to every 
thing, which Men imagine or gg will 
d0 it, When, in reality, it does not. 


B v the . Fitneſs of things, Ir mean 
that - Fitneſs, which ariſes from, and is 
founded in the Nature and the Relations of 
Things; taking it for granted, that there is 
an eſſential Difference betwixt Good and 
Evil, or Fitneſs and Unfitneſs, ariſing from 
the Nature and the Relations of Thi 
antecedent to, and independent of any * 


vine or human Determination ener 
them: So that, 


WHEN 1 fay true Religion ariſes ag 
and is founded upon the moral Fitneſs of 
Things; my meaning is (ſuppoſing that to 
be the Caſe) that the Duty which God re- 
quires at our hands, is ſuch, as, in the 
nature of Things, is fit and proper to 
be required of, and expected from Crea- 
tures conſtituted, circumſtanced, and re- 
lated as we are; and that the Groakid of his 
being pleaſed with, and ſhewing us Fa- 
i ay becauſe We are the ſuitable. and 


Woo ; proper 
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+ HE Term, Amen is 1 to 
. and when it is apply'd to human 
Actions, the Reſtraint is of two kinds, 
namely, Political, and Moral. 


POLITICAL Raſleatat: is which 
ariles from the Law and Conſtitution of 


every Country, in which Men live, or 


which they rule over. And Men are ſaid 
to act or not to act Arbitratily, as their 


Actions are not, or as they are, goverm d 
* reſtraim d by thoſe Laws. As thus: „3 


A L L thoſe Princes, who act co 
to their own Will = Pleaſure, and who 


| have the ſole Power of making Laws for, 


and the diſpoſing of the Perſons and Pro- 


perties of their Subjects; ſuch Princes are 
faid to be Arbitrary : And their Governmene 
is called Arbitrary Government, becauſe they 


are not under the Direction nor the e 


* Lax, in the Exerciſe of it, 


ON the othes ide, 8 Men act, ad 


rule, not according to their own Will and 


Pleafure, but by, or according to a preee- 


dent Law; then they are ſaid not to act otx— 
wie Arbitrary. As, when the King of FF 
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1 Great 


babe Objects of his 6 and Fr 
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Great Britain acts agreeably to the Laws of 
this Kingdom, then he is ſaid nor tò act 
arbitrarily, that is, not to act againſt, or 
above Law; becauſe, in all ſuch Caſes, his 

Actions are govern'd and reſtrain d by the” : 

IW of bis Country; yyy on. 


I T is not the good or bad Principle the 
Action ſprings from, nor yet the good or 
evil ir produces, which denominates the 
Action to be Arbitrary in this reſpect, 
or to be the contrary; but only as the Actor 
is under, or above the Reſtraint of human 
Laws, as aforeſaid. 3 


MORAL Reſtraint is that which ariſes 
from the moral fitneſs of Things: And Men 
are ſaid to act arbitrarily in this reſpect, 
when they are under no ſuch Reſtraint; that 
is, when they act without any regard to the 
fitneſs, or unfitneſs of things, as aforeſaid. 
And, on the other ſide, they are ſaid not 
to act arbitrarily, in this reſpect, when 
they make the moral fitneſs of things, the 
Rule and Meaſure of their Actions. 


IO apply the Term Arbitrary to God, 
it can reſpect only moral Reſtraint! For 
tho human Laws are Rules for Men to di- 
rect their Behaviour by, and therefore 
Mens Actions may properly be ſaid to be 
— 9, -Þ arbitrary, 
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upon the b Will of God, 


[1 10 ny 


arbitrary, or ro be otherwiſe, as the * 


is under, or above the Neſtraint of ſuch 
Laws; yet theſe are not a Rule to God. 
And therefore if his Actions are directed 
by any Law, it muſt be by the Fitneſs of 

things, and conſequently he cannot pro- 
yz be ſaid to act arbitrarily, or the con- 


om any otherwiſe, than as he is not, or 


is influenced, and reſtrained by the 


moral Fitnefs of things, as aforeſaid. So 


that when I apply. the Term Arbitrary to 
God, I eas: it to moral Reſtraint, as a- 
bove explained: which leads me to ob- 


ſerve; 


BV the Arbitrary Will of Uk I mean 
(ſuppoſing this ro be the Cafe) that he is 


not influenced and governed in his Deal. 


ings with his Creatures, by the moral fir- 
neſs of things, but by ſovereign Pleaſure: 
he commands and forbids, loves and hates, 
rewards and puniſhes Arbitrarily ; that is, 


without regarding the fitneſs, or unfitneſs | 
of what 


he requires, or diſpenſes; or the 
ſuitableneſs, or unſuitableneſs of the Objects 
of his en, or Diſlike. And, | 


WHEN I fay true Religion is founded 


la to be the Cale) char the 
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God PENS: from us, ane 
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Which, when complied with, will render us 
the Objects of his Favour, does not arife 
from its being right and fit, in the nature of 


things, bur merely from ſovereign Pleaſure: 
God makes whatever he pleaſes the Condi- 
tions of his Favour, without any regard to 
Right or Wrong in the Caſe. 


HAVING thus explain'd the Terms, I 
think it evidently appears, that true Reli- 
gion, or that which will render Men accep- 
table to God, muſt be either, what God has 
arbitrarily made the Conditions of his Fawour ; 
or elſe, that which, in the natare of Things, 
renders Men the ſuitable and proper Objects of 
ir: Which of theſe is the Caſe, is the preſent 


| Queſtion. And, 


ture, goes before all other Queſtions on this 


Subject; and that the ſettling of it is neceſ- 
ſary to the Settlement of the reſt, and 
conſequently, that it is of the greateſt im- 
portance to Mankind; this, I think, will 
as evidently appear as the former, when 
I have fairly examin'd the Point, and ſnewn- 
how the Caſe will ſtand, in the ſeveral 
Particalars following, whether we confider 
true Religion as founded on the moral 


fſitneſs of Things, or on arbitrary Pleafure, 
rr 
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FIRST, if true Religion ariſes from, 
and is founded upon the moral fitneſs of 


Things, then God in this reſpect anſwers 


the Character, which the whole Frame of 


Nature gives him 25 that is, he acts the | part 
of a wiſe and good Being. . 


1 is the utmoſt Perfection of Wiſdom 
and Goodneſs, for a Being, who has all 
Knowledge and all Power abſolutely and 

independently in himſelf, and is at perfect 
liberty in the Uſe and Exerciſe of theſe; 

for ſuch an one, when he has calPd moral 

Agents into Being, not to take advantage 
of the Imnorency and Dependency of ſuch 
Creatures, by impoſing upon them, or acting 


arbitrarily with them, or by them; but, 
on the contrary, to make the moral Fitneſs 


of Things the Rule and Meaſure of his 
Actions, with regard to what he requires 


from, and diſpenſes to them: this, I ſay, 


is Wiſdom and Goodneſs to perfection. 
And this is the very Caſe with reſpect to 
God, ſuppoſing true Religion ariſes from, 


. 3 


and is founded upon the moral fitnels of 


Things, as aforeſaid. 


60d can, with regard to his natural 


. Liberty and Ability, command from us, 


and deal with us, as he pleaſes; he being 
above all poſſibility of Controul; And . 
2H | „ 


—— 


fore, for him not to make uſe of his Know- 
ledge and Power diſagreeably, or to the 
diſadvantage of his Creatures, but to direct 
theſe by the Rules of Wiſdom and Good- 
neſs, in all his Dealings with them; this 
is truly valuable, and highly worthy of that 
God, who is, by his own Choice, the 
common Parent of every Creature, as he 
voluntarily call'd them into Being. On the 
other fide, 
. IF true Religion is founded on the arbi- 
trary Will of God, then God does not, in 
this reſpect, anſwer the Character which 
Nature has given him; that is, he does not 
act the part of a wiſe and good Being. 


ONE who has all Knowledge and Power 
abſolutely and independently in himſelf, 
and conſequently os moſt clearly diſcern 
the eſſential Differences in Things; and, 
who is at perfect liberty to act from what 

Motive he pleaſes; for ſuch a Being to neg- 
lect, or refuſe to act agreeably to the Na- 
ture, and the Relations of things, and to 
make mere capricious Humour (if I may ſo 
ſpeak) the Rule and Meaſure of his Actions; 
for ſuch an one to command for com- 
manding ſake, and not becauſe what he re- 
quires is fit, and proper to be commanded ; 
for ſuch an one to love and value, hate and 
f . 


_ deſpiſe, either Perſons or Things, without 
regarding the ſuitableneſs or unſuĩtableneſs of 
the Perſons, or the Things themſelves; theſe 
are Demonſtrations of the want of Wiſdom 
and Goodxeſs in ſuch a Being: and wy 
this is the Cafe with reſpect to God, ſupp- 
I Religion to be founded upon 
= arbitrary Will and Pleaſure, as afore-. | 


' GOD can, with regard to his natural 
Liberty and Power, act arbitrarily with 
his Creatures in matters of Religion; that 
s, with reſpect to their Duty and his Ac- 

ceptance: And ſo he can act the part of 
a a weak and childiſh, or of an evil and vi- 

cious Being. But he cannot act thus, and 
preſerve his moral Character; he cannot 
perform fuch a Part, and yet be a wiſe and 
good Being: becauſe the doing fo, is ab 
 tolutely inconſiſtent with that Character. 


- SECONDLY, if true Religion is found- 
ed on the moral fitneſs of Things, then 
Man, by his own natural Ability, (conſider'd 
as a Man) 'is-qualified to diſcover it. - 


- MAN is a Creature endow'd with a 
Faculty or Power we call Under ſtanding .; 
in the exerciſe of which, he is capable of 


Good and Evil, or Fitneſs and Unfitneſs, as 
Nature and the Relations of Things: which 
1 Object of the Underſtanding, and is diſco- 


vinee of the foremention'd Faculty. . - | 


diſcerning the eſſential Difference betwixt 


they ariſe from, and are founded in the 
Good and Evil is call'd Moral, as it is the 


ver'd by it only; and as it is diſtinguiſhed 


ftrom that Good and Evil, which is Netzral 
or Phyſical, which is the Object of our Senſes, 
ad is diſcover'd by them alone. 


MAN being thus furniſh'd with the Fa 


culty of Underſtanding, and true Religion 
being founded on the moral Fitneſs of Things, 
he muſt of courſe be qualificd to diſcover 


it, becauſe ir falls within the proper Pros HY 


£ 


LET him but turn his Thoughts upon 


Z himſelf, and conſider how he is conſtituted 
and circumſtanced, and how he ſtands natuz 
rally related to God, and to his fellow-Crex: 
tures; and then he may with eaſe diſcover 
and certainly know, what he muſt be and do 
to gry himſelf acceptable 4 _ 
good Being, as (upon the preſent fuppoſition) 
God is Allow Ss 225 what * in hd 
Nature of Things, which will make him a 
F faitable and proper Object of Divine Ap» 


probation, or Diſlike. I fay, a Man by 


the exerciſe of his Underſtanding, may eaſily ; 
Le 7 know 


T 


Ta 15 67 
know what is true Ne becauſe it con- 
ſiſts in acting agreeably to his Nature, Rela- 


tions, and Circumſtances, as aforeſaid ; which 


Agreeableneſs, his A qualifies 
hin to oeret. 


II is true, there may be Caſes at- 
ee with ſuch perplexing Circumſtances, 
and whoſe Conſequences may be ſo very an- 
certain, that it may be exceeding difficult 
to know what is beſt and firteſt ro be done. 
But then, even in theſe Caſes, if a Man, 
after due Examination, does that which u 

on the whole, appears to him to. be beſt, 
that is, what is moſt for the common Good; 

he will not fail of divine Acceptance, what- 
ever the Conſequence of his Behaviour may 
be. For, as he makes Wiſdom and Good- 
neſs the Rule and Meaſure of his Actions, 
ſo, if God is a wiſe and good Being (as is 


here ſuppoſed) he will 4 8 1 of ſuch a Con- 
duct. On the other ſide, 1 


IF true Religion is Gai on the arbi- 
trary Will of God, then Man is not, by his 


own natural Ability, qualify*d to diſcover it: 


He has not any Footſteps to trace, nor any 
Rule to guide him, in his Enquiries after 
it. He is in this Caſe in a much worſe 


Condition, than the blind Man is in, wen 
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ſought for, 
| thay do it ; 


the blind Man cannot diſcover the Object 


N that Senſe, yet, poſſibly, he 
by another; whereas in the 
preſent Caſe, Man has not any natural Fa- 
culty, which can diſcover what is true Re- 
ligion, or diſtingaiſh it from the con- 
ttary. nor 


THE exerciſe of his Utiderſtanding 


cannot ſtand him in any ſtead. For tho it 
qualifies him to diſcern, and judge of moral 


Subjects; yet as Religion, in this Caſe, is 
not of moral Conſideration (it ariſing only 
from arbitrary Pleaſure) ſo it does not come 


within the reach of this diſcerning Faculty. 
And therefore thoſe Men ſay right, who ſay 
that Reaſon has not any thing to do with 
Religion; ſuppoſing true Religion to be found- 
ed on arbitrary Fleafure, and that by Rea- 
ſon is meant either the Exerciſe of the fore- 
mentioned Faculty, or the Object of it, viz. 
the moral Fitneſs of Things. 1 


N 
+ 


T O reaſon in this Caſe, is exceedingly 
abſurd, and is the ſame, as if a Man ſhould 
attempt to diſtinguiſh Colours by his Ear. 
Reaſon, in the Nature of the thing, cannot 
diſcoyer, or be at all a Judge of thoſe things, 
which depend only on the arbitrary Will 


of God: ſuch things as they, are diſco- 


Eb  verable 
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verable only by divine Revelation; fo it 


is that alone which muſt determine every 


thing concerning them. Which leads me to 
obſerve, . 


THIRDLY, if true Religion is ſound- 


ed on the moral Fitneſs of Things, then Man 
is naturally qualify'd to diſtingaiſh betwixt 
Divine Revelation and Deluſion; at leaſt he 


is qualify'd to guard againſt all ſuch Delu- 


ſion, as is hurtful to Mankind. 


WHEN any thing comes forth under 


the Character of Divine Revelation, our 
Underſtandings qualify us to examine and 


judge, whether it is agreeable with, or con- 
trary to the Nature and the Relations of 


Things. And tho its Agreeableneſs with the 
Nature of things, is no certain Proof that 
it is Divine, but only that it may be ſo; yet 


its Diſagreeableneſs therewith is a Demon- 
ſtration, that it cannot poſſibly come from 


God ; ſeeing (upon the preſent Suppoſition) 
God makes the moral Fitneſs of things the 
rule and meaſure of his Actions; which ſuch 
a Revelation 1s repugnant to.  . 


I ſhall offer the following Caſes, 


FOR the farther Illuſtration ofthis Point, 
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SUPPOSE a Man ſhould come to me 


under the Character of a heavenly Meſlen- 


ger, and ſhould declare it to be the Will of 


God, that I ſhould love my Neighbour as 
my ſelf, and do unto all Men, as I would 


they ſhould do unto me, (taking theſe ge- 
neral Rules with their proper Limitations) 


and that in doing ſo 1 ſhould recommend 
my ſelf to divine Regard : And, ſuppoſe this 
Man was not ſent of God, but was himſelf 
under a Deluſion; I examine his Meſſage, 
and find that it is right and fit, in the Na- 

ture of Things, that I ſhould do as it re- 
quires ; and that in ſo doing I render my- 


elf a ſuitable Subject of divine Favour: I 
likewiſe (from the ſuitableneſs of the Meſ- 
ſage) am induced to give credit to what 
the Man declares of himſelf, viz. that he 
is a Meſſenger ſent from God. Now, tho 
in this latter Point J am deceived, yet it 
is not to my hurt; and if I am prevailed 
upon by it, to render myſelf more agree- 
able and uſeful than I ſhould otherwiſe 
have been, the Deluſion will prove a Be- 
nefit to me, and to thoſe I have to do with- 


2 


SUPPOSE a Man ſhould come to 
me, and pretend himſelf a heavenly Meſ- 
C 2 ſenger; 
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ſenger, as aforeſaid; and ſhould declare it 
ro be the Will of God, that 1 ſhould af- 
flict and grieve my fellow-Creatures, with- 
out any juſt Cauſe, that is, for not - agree- 
ing with me in ſome ſpeculative Points, 
which do not admit of abſolute Certainty 
= on either ſide of he OS ; and in like 
SQaſes, where in the Nature of the thing, 
there is not a proper Foundation for Re- 
ſentment; and that in ſo doing I ſhould 
entitle myſelf to divine Favour: I exa- 
mine this Meſſage, and find it really dias | 
greeable in the Nature of Things; and” | 
from hence conclude very juſtly , that 
this Meſſage is not Divine, and conſe- 
quently that the Meſſenger is either de- 
luded himſelf, or elſe that he is an Im- 
pelfor. 28 7m 


S800 that I have a plain Rule to direct 
and guide my Judgment, in diſtinguiſhing 
betwixt Divine Revelation, and all dange- 
rous and hurtful Deluſions: And therefore, 
as I {aid before, tho in this Caſe ' we are not 
abſolutely ſecure from all Impoſition, yet 
we are qualify'd to guard againſt all ſuch 
as is prejudicial to Mankind; as I have here 
ſewn, Whereas, pn the other fle, 
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IF true Religion is founded on arbi- 
trary Pleaſure, then Man is not quali- 
fy'd to diſtinguiſh betwixt Divine Reve- 
lation and Deluſion, and conſequently, ies, 
open to, and at the mercy of every 
poſer. | 5 ä 


THE internal Characters of a Reve- 
lation, whether good or bad, afford no 
Light in this Cale. For, as God makes 
whatever he pleaſes the Conditions of his 
Favour, ſo the Goodneſs or Badneſs of a 
Revelation, or of what is required by it, 
cannot poſſibly prove it to be Divine, or to 
be the contrary. 1 1 


IF I ſhould take upon me to prove a 
Revelation to be Divine, or to be other. 
wiſe, from its agreeableneſs with, or its 
being contrary to Truth, Juſtice, Good- 
neſs, &c. it would be juſt the ſame, as if 
I attempted to prove, that a Man can ſee, 
by giving ſeveral Inſtances in which it is 

evident that he heard; there being no more 
Connexion berwixt Juſtice, Goodnels, &c. 
and arbitrary Pleaſure, ſo as to argue from 
one to the other, than there is betwixt 


* 


Colour and Sound. 


THE 
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any thing external, ſuch as Miracles, which 


on he want of them, cannot poſſibly prove 
Revelation to be Divine, nor to be the 
contrary. 


4 


the preſent Caſe ; becau Miracles are Evi- 
dences of the Power, but not of the Ver a6s 


| 9 5. þ 


of the Being that works them; and Cl 


» 


have to think the contrary. | | | 

T O urge in this Caſe, that God will not 

Evil Spirits, to uſe theirs, for the Confirma- 

tance; this is the ſame as to ſay, that God 

neſs of Things; becauſe this Argument is 
Conduct. Again, or. 


a Revelation, or the contrary. ' For as 


i nana 
rr, CO ern” m_ 


| THE Caſe is the ſame with reſpect to 


may attend a Revelation: the having theſe, 


THE having them proves nothing, in 
15 


fequently, they may attend a Lye, for any 
' _ _ thing we know, or for any juſt Ground we 


uſe his Power, nor ſaffer other Beings, viz. 
tion of a Lye, in a matter of fach Impor- 
does not act Arbitrarily, but from the Fit- 
founded upon the moral Unfitneſs of ſuch a 
TH E | want of Miracles "Pp not bin ö 
any thing, with regard to the Divinity of 


God does not make the Fitneſs of Things, 
2 | bur 
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not * and conſequently, we cannot fair. 
ly conclude from the want of Miracles? 
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but ſovereign Pleaſure, the Rule and Mea- 


ſure of his Actions; ſo when he gives a 
Revelation, it muſt be wholly at his plea 
ſure, whether Miracles ſhall attend it or 


either for or againſt the Divinity of 
that Revelation, they do not attend. A- 
gain, 15 1 


FougrEHLx, if true Religion is 


fe d on the moral Fitneſs of Things, 


then Man is naturally qualify'd to diſcover 


the true Senſe and Meaning of Divine Re- 
velation ; at leaſt he is, or may be ſecure 


from all dangerous and hurtful Errors. 


DIVINE Revelation in this Caſe, 
muſt accord with the Nature and Rela- 
tions of Things; and therefore, if any Dif- 
ficulty ſhould ariſe about the Sente and 
Meaning of any Branch of it, Man has a 
fafe and plain Rule, vis. the Fitneſs of 
Things, to interpret it by; which in the 
Nature of the Thing, is moſt likely to lead 
him into the true Senſe of it: however, 
it will ſecure him from all dangerous Er- 
rors; becauſe he cannot poſſibly fall into 2 
hurtful Error, when the moral Fitneſs of 
Things is his Guide. 8 


IF 
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IF it ſhould be urged, that the Fitneſs of 
Things is a proper Guide in this Caſe, with 
regard to thoſe Parts of Divine Revelation 
that relate to Practice; yet it can give no 
light, with regard to thoſe Points, which 
are purely ſpeculative: . 


IANSWER, Points of Speculation 
are of two kinds, viz. thoſe which are 
abſolutely ſo, and thoſe which are ſo on- 
ly with regard to us. As to the forth, 
they relate to the phyſical Nature of Things; 
and therefore if God ſhall think fit to give 
any Revelations of this kind, then it muſt 
be granted, that the moral Fitneſs of 
Things can give no Light in ſuch Caſes. 
But then it ought to be remembred, that 
God will either ſo clearh deliver ſuch Points, 
as that there ſhall be zo place for Error, or 
elſe he will excuſe all Errors which ariſe 
from them; it being moſt abſurd and ridi- 
culous, to ſuppoſe, that ſuch a wiſe and 
good Being, as (upon the preſent Suppoſi- 
tion) God is allowed to be, ſhould give a 
Revelation in a way, in which it is liable 
to be miſunderſtood, and then be diſpleaſed 
with his Creatures, if they miſtake the 
| Senſe of it; ſeeing ſuch Errors are not, in 
| 3 2 5 - ti 
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15 
the Nature of the Thing, a proper F ounda- 
tion for Reſentment. 


; 100 S to the latter, iz. Points of Specu- 
lation, which are ſo only with regard to 
us, theſe relate to Facts paſt, preſent, or 
to come, performed by God, or ſome other 
Agent; with reſpe& to which, the ſame 
| Anſwer in general will ſerve, as in the for- 
mer Caſe; namely, Thar if God ſhall think 
At to reveal any thing of this Kind, he 
will either make the Revelation fo plain, 
as that there ſhall be no Place for Er. 
ror, or elſe, excuſe all ann which ſpring 
from it. And, | 


- * 


Ss x F 1 — * be uch as relates to divine 


r dy Condatt. either what God has done, or 1 
© will do; and if any difficulty ariſe about 

a the Senſe and Meaning of any ſuch Branch 

d of divine Revelation; then I ſay, the 2 
4 Fitneſs of Things is the beſt Rule to inter- 

* pret it by, and is moſt likely to lead us 

d into the true Senſe and Meaning of it. 

le And the Reaſon of this is evident, namely, 

in becauſe (upon the preſent Suppoſition) it is 


1e the moral Fitneſs of Things, which is the 
bug Do Rule 


F216 J 


. Rule and Meaſure of God's Actions, Gan the 
other fide, | 


IF rue Keligion s Sündbe on the Abi. 
trary Will of God, and if God gives à 
Revelation to Mapkind, then Man is not 
naturally qualified to diſcover che true 
Senſe and Meaning of it, he not having 
any thing to guide him in his Enquiries; 
and therefore muſt be under the utmoſt he: 
 Eerraitity in chat Caſe. 6 


As God acts from Wpereign Pleafate, 
ſo he may deliver his Mind either clearly 
or darkly, expreſly or in Figures; he ay 

uſe the ſame Term in the ſame or in diffe- 
rent Senſes, and apply it properly or im- 
properly to the Subject, as he pleaſes ; and 
Man has not any thing to aſſiſt or ”_»= 

bim in bis Searches after Truth. 


TO van in this Caſe, is likewiſe 2. 
t; ; becabfe that which ariſes from ar- 
Viriary Pleaſure, is our of Reaſon's Pro- 
vines; and therefore thoſe Men fay right, 
who ſay that Reaſon is not a Judge of the 
2 9 and — of Divine Revelation; 
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and that ir muſt od N by the flakes 
Spirit, which gave it. I ſay," this is evi- 
— the Caſe, ſuppoſing God _ arbi⸗ 
trarily with his Creatures; only this Diffi- 
culty will {till remain, namely, Fhat we 
have as little africa of. the Senſe and 
Meaning of, any ſecond e Revele 
— 213 1 bh | 


0 0 ſay in this Caſe, Fes. God will not 
ſuffer a ſincere and. honeſt Enquiter,! who 
ſeeks his Face, ta fall into, or continue in 
any dangerous Error; this, if it be urged with 
any ſtrength; is to reaſon from the motal 
Fitneſs of Things, a is men een 
a diſcarded. Spa 


"As. Man: is, not Hin from. Ainagh 0 
his Errors may be made as fatal to. him as 
his Maker pleaſes : God may, if he pleaſe, 
puniſh every Miſtake with eternal Miſery ; 
and if he ſhould do lo. (che contrary. to 
which we. cannot be d of, upon the 
preſent Suppoſition) clin is no Relief, 
for who can deljver- aut of a. Wc 
ga 5 Eh 1 TH 
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an 1 true Rel. 
nded on e l Fitneſs of 
Things, then it is one plain, ſimple, uni- 


form Thing, 'wwhich admits of no Altera - 
tion, with regard to Time or Place, auy 


otherwiſe than as the Nature, the Rela- 
tions, and the Circumſtances of Things ; 
differ © or r change. 


iT RUE Religion is 5 Sec in all 
11858 in all Countries, and in all Worlds, 
(if I may ſo ſpeak ;) for if any of the other 


Planets are inhabited with Creatures con- 


ſtituted, circumſtanced, and related as we 
are, their Religion muſt of courſe be the 
ſame as ours is; the moral Fitneſs of Things 
being the ſame in Fall Rn and ae all 


Duration. 


V OTE, 4: would not 8 be en 
ſtood to exclude all poſitive Inſticutiogs: 
for, as the Circumſtances of Things may 
render ſome Inſtitutions proper and uſe- 
ful to mankind, as contributing to Virtue, 
er true Goodneſs ; ſo when that is the Caſe, 


| Pere © is a were F ineſs even in thoſe In- 


Kirmrigns 


| Giratiqns,' not fot any atrin 
neſs in them, but upon che,aggoun 
Virtue _ Are e ſubſcryjent 1 de. on the 
| other lies et 1 1 5 8 | 
a 2 true Religion is > fongtlell=c on the a1. 
bez Will of God, then it depends up- 
on his Pleaſure, cn it ſhall be the 
ſame at all Times, and to all People, or 
not; he may, if he pleaſes, make different 
8 Terms of Acceptance, in every Age, and 
to every Nation or Family; and that 
which entitles to his Favaur- to day, may 
draw. forth his Diſpleaſure to morrow, 
for any thing we know, or for any Gr 
we > ave to Ann the comes. 


T 0 5 in this Caſe, 1 „ will 
| e make known his Pleaſure to us, 
when he makes any ſuch Change with re- 
gard to Religion, this is what we can 
have no juſt Ground for. That it is 
right and fit, in the Nature: of Things, 
for God to act thus fairly with his Crea. 
tures, will be granted; but what has Right 
and Fit to do, or what Influence can they 


have, where en Pleaſure is the 


33 8 
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Nude of Afton? Which is the bbs 


Cal. 


THUS, ' think 1 hi given a fair 
| Repreſentation of this Matter, and have 
ws in all the Inſtances I have given 
above, how the Caſe, will ſtand, whether 
we conſider true Religion as founded 
on the moral Fitneſ of Things, or on the 
aubitrary Will: of God. And 1 imagine, 
it will eaſily be diſcerned, of what great 
Huportance this Queſtion is, and what Ne- 
ceſſty there is of determining it, in order 
to the ſettling and determining. all other 

Queſtions on wa Mrs Buy, | 6-20 


POSSIBLY it may bay urged, that L 
have ſtarted a Difficulty, but not removed 

it; and thergfore-I crave Leave to obſerye 
farther, that there are two Ways only, in 
which we are capable of bringing ig 
Point to an Iſſue; namely, Firſt, by exa- 
mining what it is, which God makes 
the Rule of Action in other Caſes, and 
ſo to argue by Analogy; | that is, to in- 
fer from his Conduct in one Caſe, how 
he wal act in another: and, Second y, to 
1 examine 


tine whit it is, n Abe Nature of > 
Thivtgs, Which is moſt likely to direct aud = 
| determine his Actions. And, 


FIRST, If we exam ine bet = 
which God makes the Rule of Action ih 
other Caſes, we ſhall find that it is the 
moral Fitneſs of Things Whoever takes 


a view of this Planet, and of all the o- 


ther Works of God, which come within 
the reach of hurhan Knowledge, will ea- 
ſiiy fee the Marks of Wiſdom and Good- 
neſs that run thro che Whole; every Pair 
es anfiver fome ie _— 2 
End. 


10 go about 0 ex in M b he 
Tadudicn of Particulars, would be to offer 
an affront to the common Senſe and Rea» 
Jon of Mankind; it being thät which falls 

within | every Man's Obfervation, tho it 
is more abundantly evident to all choſe 
who are qualifyd to examine and lock 
imo the Works of Nature: And therefore, 
ik an Argument drawn from Analogy," is at 
any time of weight, it muſt be ſo in the 
3 n Cafe; and conſequently, true Re- 


ligion 


"Ck . 
ligion is not founded on arbitrary Plea- 
ſure, but on the . Fitneſs of hae 
Again, 4 


SECO NDLV, If we examine what it 


15 in the Nature of Things, which is moſt 


likely to direct and determine God's Actions, 
we ſhall find it to be the moral F irneſs of 
. as forged. 


THAT God is and what be is, with 
regard to his natural Properties, theſe 1 
ſhall not meddle with the Proof of; but 


ſhall take it for granted, that God is, and 


that he is neceſſarily an Immenſe, Eternal, 
All- knowing, All- powerful, and conſequent- 


ly a Self ſufficient, Independent, and Un- 


erg coed We 


7 H I 8 betog: allowed; from ics: it 
will follow, that as God is always capa- 
ble of doing what is moſt worthy and va- 
luable in itſelf, and which in the Nature 
of Things is right, good, beſt, and fitteſt 

to be done; ſeeing he knows whercin the 
SBoodneſs, Fitneſs, and Valuableneſs of every 
— en lies; © it is moſt likely, that he 
„„ 3 


— F — 8 6 Df. and. 


fun 


. 


. are ſo very beautiful — jo th in : 
themſelves, and ſo highly preferable in tlie 


Nature of Things, to arbitrary Pleaſure, 
that God cannot but be under a ſtronger 
Diſpoſition to make theſe, rather than the 
other, the Rule and Meaſure of his Ac» 
tions, k 


S'O that wheeker we conſider the Me- 
thod of God's Dealing in other Caſes; or, 
whether we conſult the Nature. of Things 3 
theſe both conclude very ſtrongly, that 
true Religion ariſes from, and is founded 


upon the moral Fitneſs of Things and. not 


the arbitrary Will of God. 


IF it ſhould be urged, Allowing chat God 
does generally make the Fitneſs of Things 
the Rule of his Actions, yet it will not 
follow | that he always does ſo. ; he i 


minion is underived, and e be: may 
ſometimes act Arbitrarily, to ſhew his Crea- 
tures the abſolute. Sovercignty: | he bas over 
them: 5 
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1 ANSWER Gun or can Fo cus: 


with regard to any Phyſical Neceſſity he 
is under to the contrary : But that he does 


act thus, will not be allowed; for if the moral 


Fitneſs of Things is a Motive proper and 
re to influence the Divine Conduct 


in one Caſe, it muſt be ſo in every Caſe, the 


0 Reaſon being the fame, and as proper to in- 
Agence 3 in al Heere as in Heng, med 


* 


-T H TH is caſhing the Ways of God, 


by: what we ſee take place among weak and 
__ _wain Men; they are apt to ſhew the Power 
and Dominion they have over their fellow 


Creatures, by acting ſuch a Part as the Ob- 
jection ſuppoſes : bur can we haye ſo mean 
and contemptible a Thought of our Ma- 

er? Can we imagine that our wiſe and 
good God will prefer ſuch an affected ſhew 
of Greatneſs, to what is truly Great and Va- 
tuable ? Vea, rather let us call back the un- 


5 pn: Thought, with a God forbid. 


- NO TE, When I ſay i it will not be allow'd 
3 God acts Arbitrarily, my meaning is, 
Fhar he will _ot act . in all thoſe Caſes 


where | 


ns Space, and not in any other, muſt be Arbi- 
trary; becauſe there was not any thing in 


Preference, and make it more fit, that it 
ſhould be placed where it is, rather than in 


N 


where the oma Fitneſs of Things can be 1 
a Rule to him: As to all other Caſes, he 1 


muſt act Arbitrarily, if he acts at all; de. 3 3 


_. cauſe the Fitneſs of Things cop not come I 
into che e AY thus: ; 


8 UP POSE it recalls indifferent wth 


regard to this Syſtem, and all other Syſtems J 
in the Univerſe, - that the Solar Syſtem be 


placed where it now is, or in any other 


Part of Space; then Fitneſs; or Unfitneſs, 
. does not come into the Caſe: and therefore 


the placing the Solar Syſtem in this Part of 


the Nature of Things which could give the 


"ny other Part of 9 
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